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CHAPTER I 
INTRODUCTION 
A. Background 
The existence of language cannot be separated from human life. In 
communicating, language plays an important role to get a better understanding of 
speaker and listener. All languages that exist in the whole universe which is 
reflect His greatness. From the Islamic perspective, there is a verse in the Holy 
Qur‘an in Surah Ar-Rum verse 22, Allah SWT says: 
 
Translation: 
“And among His signs is the creation of the heavens and the earth, and the 
variations in your tongues and colours, verily in that are signs for those 
who know”. 
 
This verse may be interpreted that Allah SWT creates language as a tool of 
unifying. It is a powerful reminder that despite our diverse backgrounds, 
nationalities, and cultures, we are in essence one human race living together on 
one planet. And also this verse as calling for recognition and tolerance of each 
others language. Furthermore, people use language to identify themselves as a 
member of a social group such as family, neighbourhood, professional or ethnic 
affiliation, nation, educational background and indeed many more.  
Thornborrow (2004: 158) claims that ―One of the most fundamental ways 
we have of establishing our identity and of shaping other people‘s views of who 
we are, is through our use of language‖. Moreover, he also explains that one‘s 
identity is not always fixed. Instead of it is something which we are constantly 
building and negotiating all our lives. 
The maintenance of mother tongue can have effect to the way of the people 
often use their own language. It was reflected by Putrayasa (2016: 2) that shows 
Balinese people tend to use another language, such as English rather than use their 
own mother tongue and it can reduce numbers of native Balinese speakers and the 
worst probability a language extinction. Therefore from the phenomenon, the 
writer concluded the maintenance of mother tongue will be really hard to do if the 
native people of mother tongue do not use their own language.  
Then, it becomes the reason United Nations Educational, Scientific and 
Cultural Organization (UNESCO) has designated the 21
st 
day of February as 
International Mother Language Day. This designation is encouraged by the fact 
that there have been many of mother tongue/local languages that come into 
extinction in the last century. 
The maintenance of mother tongue is also quite difficult for the minority, 
especially becoming minority in a region.  Moreover, Benmamoun et al (2010: 
10) state that a minority language is the language of the migrant community 
(heritage language) and it usually enjoys a lower prominence and status within the 
society. The majority language is instead typically the language spoken by an 
ethnolinguistics dominant group. It has a standard, prestigious, written variety 
used in government and the media, and it is the language imparted at school. 
Consequently, the minority language becomes extinct.  
The case in Makassar, one of the minorities was Lamaholot community. 
Lamaholot community is the people who come from East Flores, Adonara, Solor 
and Lembata island, East Nusa Tenggara. Their language called Lamaholot 
language. It was a mother tongue as a means of communication by Lamaholot 
community, both spoken and written. Lamaholot language does not have a 
combined with other local language, like Sasak language has two combinations of 
language such as Javanese and Balinese language. Lamaholot language has its 
own original language.  
Nevertheless, nowadays many of Lamaholot communities have spread in 
every single place. Makassar is one of the places resided by them. The number of 
Lamaholot migrants residing in Makassar was very small. Certainly, the language 
that dominates was native language, which was Makassarese. Becoming the 
minority in Makassar, Lamahalolot language as a mother tongue of Lamaholot 
community needs to prevent the lack of the existence of their own language. 
Furthermore through the background above, the writer is interested in the way of 
Lamaholot community maintain their own language.  
B. Research Questions 
  Based on the explanation on the backgraound above, the research question is 
what strategies do Lamaholot community use to maintain their mother tongue in 
Makassar? 
C. Research Objectives 
Based on the research questions, the objectives of this research is to find out 
the strategies in maintaining Lamaholot mother tongue. 
D. Research Significances 
The function of knowing language maintenance, especially in theoretical can 
be useful information for the readers about the strategies in maintaining mother 
tongue. In practical, the result of the research is expected to be a reference for the 
next writers, particularly to those who are interested in doing a research about the 
maintenance strategies of mother tongue.  
E. Research Scope 
The writer focused on the strategies in maintaining Lamaholot mother tongue 
in Makassar. The data had been taken from Lamaholot participants based on the 
duration of their living in Makassar and it was supported by Holmes‘s theory 
(2006: 64) who has remarked that there some strategies in language maintenance 
such us regular social interaction between community members, frequency of 
contact with the homeland, resistance to mixed marriage, and institutional 
support. 
 
 
 
 
 
 
 
 
 
CHAPTER II 
 REVIEW OF RELATED LITERATURE 
A. Previous Findings 
The writer chooses some previous findings, which related or relevant with this 
research, as follows:  
Lee (2013) in her thesis, “Spanish Language Maintenance and Shift among 
the Chilean Community in Auckland”. She found an issue of language 
maintenance and shift among the Chilean community in Auckland. She used 
fourteen Chilean‘s participants who had arrived in New Zealand as either adults or 
children. Their ages ranged from early twenties to late sixties. She also used an 
ethnographic approach and snowball sampling technique in completing the data.  
In her study, she concluded that the participants not only showed an 
awareness of the advantages of speaking more than one language, but also 
identified Spanish as an important and useful language on the world stage. While 
there is still a risk of language shift taking place in this community over the usual 
three to four generations, there does appear to be sufficient awareness and 
enthusiasm to prevent or at least slow the shift.   
Madeamin (2015) in his journal,“The Buginese Language Shift in South 
Sulawesi”. He found the phenomenon that the Buginese language has been 
indicated to have shift. This study focus on describing and explaining the shift rate 
of Buginese language based on areas in which it is used toobtain a more 
comprehensive description of the regional language state. 
The samples were selected by using area block technique to obtain a 
representative sample. Based on this sampling technique, urban and rural regions 
were determined in each of the selected areas of study location, namely Bone 
regency, Sinjai regency, Sidrap regency, and Parepare city. 
He found the Buginese language condition in urban area can be categorized 
as a potentially endangered language, or it has the potential to be extinct because 
the young generations have began to move to majority language (Indonesia 
language) and reraly use mother language (Buginese language). So, the result of 
his study showed that the Buginese language shift occurring in urban regions 
(46.73%) was higher than that in rural regions (25.20%). 
Based on the previous findings above, the writer will find out the difference 
and the similarity between these previous writers. The similarity between these 
writers with this research discuss about language maintenance and how to prevent 
the language shift. Another similarity with the first research it used qualitative 
method and the instrument of the research are interview and observation sheet. 
While the differences of these writers, Lee (2013) used an ethnographic approach 
in completing his research.  
Moreover, he also used document analysis and research journal as her 
instrument. The differences between Madeamin (2015) and this research are the 
used of mixed qualitative and quantitative study with a sociological approach. He 
also used a block technique to obtain a representative sample. In his study, he 
focus on describing and explaining the shift rate of Buginese language 
B. Pertinent  Ideas 
1. Sociolinguistics 
According to Holmes (2001: 1) sociolinguistics is a term that refers to the 
study of the relationship between language and society, and how language is used 
in multilingual speech communities. Sociolinguists are interested in explaining 
why we speak differently in different social contexts, and they are concerned with 
identifying the social functions of language and the ways it is used to convey 
social meaning. Examining the way people use language in different social 
contexts provides a wealth of information about the way language works, as well 
as about the social relationships in a community, and the way people convey and 
construct aspects of their social identity trough their language.  
It is supported by Wardhaugh (2006: 13) that sociolinguistics is concerned 
with investigating the relationships between language and society with the goal 
being a better understanding of the structure of language and of how languages 
function in communication; the equivalent goal in the sociology of language is 
trying to discover how social structure can be better understood through the study 
of language. 
Since people will often define themselves and their own identity by means of 
their relationship to others and their own inclusion in or exclusion from a group, 
communicating when one has no clear message to express, such as in the case of 
small talk, is a way of establishing a connection between oneself and another, and 
also simultaneously of defining one‘s identity in relation to that other person 
(Trudgill in Price, 2010: 5). Therefore, sociolinguistics is a study about language 
in relation to social factors, including differences of regional, class, gender 
differences, behaviors, beliefs, and bilingualism. People use language to identify 
themselves as a community member by using their language. It is quite difficult to 
understand what people mean and their feelings, when they have no language. In 
addition, language cannot be separated with society.  
2. Speech Community 
Language is the most important thing of the individual and society, when 
someone speaks, he gives an impression to the hearer about her/him, as an 
individual and as a member of a particular group of people, and it can be a 
country, a tribe or a social class. A society may involve a group of speakers which 
would share the same linguistic behavior, the same language, dialect, or variety; 
so they are the members of the same ―speech community‖. 
Morgan (2015: 1) points out that the study of speech community is central 
to the understanding of human language and meaning. Speech communities are 
groups that share values and attitudes about language use, varieties and practices. 
These communities develop through prolonged interaction among those who 
operate within these shared and recognized beliefs and value systems regarding 
forms and styles of communication. While we are born with the ability to learn 
language, we do so within cultures and societies that frame the process of learning 
how to talk to others. In addition, Bassiouney (2009: 1328) describes ―In the 
ethnography of communication and in sociolinguistics, speech community is 
related more strictly to social interactional conditions. And the members in a 
speech community must have shared language use, shared norms of speech 
performance, shared value and interpretation of language, and shared sociocultural 
knowledge‖. Based on the explanations above, speech community is about a 
group of people who speak and share the same language and norms. All the 
attitudes, values, and beliefs are reflected in the way members of the group use 
their language.  
3. Language Shift 
 Language shift occurs when the people in a particular culture or sub-culture 
change their primary language for communication. According to Clyne (2003: 69) 
the emergence of language shift as a product of pre-migration and post-migration 
experiences mediated through culture. Nevertheless, language shift does not 
always occur as a result of migration.  
Language shift can happen when the language of the wider society (majority) 
displaces the minority mother tongue language over time in migrantcommunities 
or in communities under military occupation. Moreover, when language shift 
occurs, it shifts most of the time towards the language of the dominant group, and 
the result could be the eradication of the local language (Holmes, 2001: 54).  
 
3.1.Causes of Language Shift 
Fishman in Bichani (2015: 22) identifies three main types of dislocation 
influencing language shift in a community: physical and demographic, social and 
cultural. 
a. Physical and demographic dislocation: 
This type of dislocation affects the whole of a linguistic community, as it 
impacts on cultural, social and economic features of a community: ―physical and 
demographic arrangements have cultural (and, therefore, language in culture) 
consequences‖. 
b. Social dislocation:  
It is a serious problem for the future of any ethno-cultural community. 
Members of the socially dislocated community are often at a social disadvantage, 
due to a number of factors: their minority status, low incomes and limited access 
to educational and cultural institutions. Communities that are poor or have a low 
educational level may be stigmatized and, as a result, the community members 
may develop a negative attitude towards their own community, its culture and 
language. Holmes (2001:59) points out: ―Rapid shift occurs when people are 
anxious to get on, in a society where knowledge of the second language is a 
prerequisite for success‖. 
c. Cultural dislocation: 
 Cultural dislocation occurs when the dominant ruling group intentionally 
exercises its hegemony as the most powerful culture in a community. Moreover, 
some Reversing Language Shift (RLS) activists claim that democratic societies 
can also resist the maintenance of minority cultures, because they undercut the 
very cultural and identity distinctions on which minority language maintenance.  
 Besides, Holmes (2001: 54) defines three factors to lead language shift:  
a. Economic, social and political factors 
1) The dominant language is associated with social status and prestige 
2) Obtaining work is the obvious economic reason for learning another language 
3) The pressure of institutional domains such as schools and the media 
b. Demographic factors 
1) Language shift is faster in urban areas than rural 
2) The size of the group is some times a critical factor 
3) Intermarriage between groups can accelerate language shift 
c. Attitudes and values 
Language shift is slower among communities where the minority language 
ishighly valued, therefore when the language is seen as an important symbol 
ofethnic identity its generally maintained longer, and visa versa. 
It is different from Fishman and Holmes, Landweer in Michieka (2012: 165) 
divides into several factors of language shift: 
a) Relative position on the urban-rural continuum  
b) Domains in which the language is used  
c) Frequency and type of code switching  
d) Population and group dynamics 
e) Distribution of speakers within their own social networks  
f) Social outlook regarding and within the speech community  
g) Language prestige  
h) Access to a stable and acceptable economic base 
Therefore, language shift is the process when a speech community in a 
contact situation which is consisting bilingual speakers gradually stops using one 
of its own vernaculars in favor of the other. 
4. Language Maintenance 
According to Coulmas (2005: 157) language maintenance refers to a situation 
where a speech community, under circumstances that would seem to favor 
language shift, holds on to its language. Language maintenance denotes the 
continuing use of a languange in the fact of competition from a regionally and 
socially more powerful language (Mesthrie et al, 2009: 245). Moreover, Jamai 
(2008: 111) states that language use and maintenance is, arguably, the ultimate 
issue in language contact in the sense that when two languages or more come into 
contact in a minority – majority context, the minority language struggles, more 
often than not, to maintain itself in the face of the more dominant language. 
Besides that, Paulson in Aswegen (2008: 39) describes that language maintenance 
can be seen as a social resource by ethnic groups in competition for access to 
goods and services of a nation, and that language loyalty is not a natural 
phenomenon but a deliberate chosen strategy for group survival. 
The term language maintenance as ―The preservation of the use of a language 
by a speech community under conditions where there is a possibility of shift to 
another language‖ (Ferguson in Rahal, 2014: 11). Therefore, Yoshida (2007: 31 ) 
mentioned that activities like singing and watching films have assisted the 
Japanese communities to maintain their language. Hence, the practices of the 
heritage language in daily activities may influence the survival of the language 
among the immigrants who are living in the areas which employed different 
dominant language.  
Meanwhile, Edwards and Newcombe (2005: 135) have investigated on the 
same issue and suggested that the speakers who used the heritage language with 
their parents at home were tend to repeat the similar process with their children 
later. Therefore, it shows that the decision in using the native language at home 
will affect the current as well as the future generations. 
a. The Strategies of Language Maintenance 
 Strategy is all these—it is perspective, position, plan, and pattern. Strategy is 
a term that refers to a complex web of thoughts, ideas, insights, experiences, 
goals, expertise, memories, perceptions, and expectations that provides general 
guidance for specific actions in pursuit of particular ends (Nickols, 2016: 7). 
Moreover, the strategy is a set of useful tools as well as active, involving 
individuals directly to develop a second language or a foreign language (O'Malley 
and Chamot in Putrayasa, 2016: 84). So that, the strategy is an internal one's 
ability to think, solve problems, and make decisions. That is, the learning process 
will cause people to think uniquely to be able to analyze, solve problems in 
making decisions. 
Based on the explanation about the strategy by experts above refers to the 
aspect of careful planning, measurable, and prepared  through appropriate 
mechanisms. Understanding the strategy applied to various  fields of science, 
including in the context of the local language preservation. When the language is 
considered as an important symbol of minority group‘s identity, the language is 
likely to be maintained longer.  
Holmes (2001: 64) suggests several strategies of language maintenance. The 
strategies include in the following: 
1. Regular social interaction between community members. 
If families from a minority group live near each other and see each other 
frequently, their interactions will help to maintain the language. 
2. Frequency of contact with the homeland. 
For emigrate individuals from a minority group, the degree and frequency of 
contact with the homeland can contribute to language maintenance. 
3. Resistance to mixed marriage. 
Intermarriage within the same minority group is helpful to maintain the native 
language. 
4. Institutional support. 
Institutional support from domains such as education, law, administration, 
religion and the media can make a difference between the success and failure 
of maintaining a minority group language. 
It is supported by Jendra (2010: 144) divides into three strategies of language 
maintenance in the following: 
1. Larger numbers of speakers 
The group with more speakers has better possibility to maintain their 
language. 
2. Concentration of living 
The minority group is able o maintain the language when they live together 
with the same ethnic and language. 
3. Identity and pride of culture 
The speakers of the minority language consider and believe that their 
language is their cultural identity, the speakers are also have faith and pride of 
their language.  
 In addition, Crystal in Offiong (2012: 2497) proposes six strategies which 
may help language maintenance, they are: 
1. Increase their prestige within the dominant community  
2. Increase their wealth  
3. Increase their legitimate power in the eyes of the dominant community.  
4. Can write down the language  
5. Have a strong presence in the education system  
6. Can make use of electronic technology 
Based on the explanations about language maintenance above, the writer 
concluded that communication can be created with any languages, and language 
can also be created due to the support and the desire of every individual to 
communicate. Speakers of a language are able to produce and uderstand an 
unlimited number of utterances. They are able to use the language in all situations 
and also to apply appropriate diction in certain circumtances. Therefore, when the 
language is not able to maintained by the ethnic group especially in the 
multilingual societies if the speakers do not use it anymore. Otherwise, if the users 
constantly use their vernaculars as a cultural heritage, the language cannot be 
shifted.  
 
5. Lamaholot Community 
Lamaholot  language  is  geographically  spoken  in  the  eastern  part  of  
Flores  Island, Adonara  Island, Solor  Island  and Lembata  Island  and classified  
into  the  Central-Malayo Polynesian group  (Blust, 1993: 243).  These  islands  
are  commonly  called  the  ‗Solor archipelago‘ or  politically  called  the  ‗East  
Flores  regency‘  and  the  ‗Lembata  regency‘. However, the term Lamaholot 
used to refer this language and its people. 
 People all over Lamaholot region who spoke this language identified 
themselves, their customs and cultures as being Lamaholot (Kroon, 2016: 2). He 
also adds that Lamaholot thus consists of two words namely lama and holot. 
Lama means ―place‖ or ―region‖. This word is very frequently used in names of 
places and villages, such as Lamalera, Lamakera, Lamawalang and Lamahala. 
While the word holot has two meanings, first, holot means ―connect‖. Second, 
holot refers to ―sorghum‖, known as wataholot, where wata means ―corn‖, thus 
―sorghum corn‖ (p.3). It is supported by Nishiyama and Kelen (2007: 6) state that 
the term Lamaholot can lexically be separated into two words, that is, Lama and  
Holot. Lama basically means ‗place‘, ‗area‘ and Holot is conceived as ‗resin‘, 
‗stick together‘. It is different with Hagerdal (2012: 22) describes the term 
Lamaholot as ―the region of men‖ where he interprets holot as ―man‖. Based on 
those experts, it can be concluded that Lamaholot means ‗a region where its 
people and cultures are connected each other or where smaller regional areas, 
different clans and communities are connected one another‘. 
Akoli (2010: 13) estimates the amount of speakers range upwards from 
150.000, but the number is probably over 200.000. In addition, the latest report 
from Central Statistics Bureau of Indonesia in 2005 revealed that the Lamaholot 
speakers may be 220,000 (Rappoport, 2009: 2). However, it makes sense if it is 
claimed that the current population of the Lamaholot is more than 200,000 by 
considering the growth of the population in the latest decade.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
CHAPTER III 
RESEARCH METHODOLOGY 
A. Method of Research 
In this research, the writer used descriptive qualitative method. Issac and 
Michael in Rosmawan (2015: 35) define descriptive qualitative method is a 
systematic, factual and accurate description of situation and of area. By using this 
method, the writer described the maintenance strategies of Lamaholot mother 
tongue used in Makassar.  
B. Research Participants 
  In this research there were fifteen participants of Lamaholot community 
based on duration of their living in Makassar since the first time they had arrived. 
Based on the purpose and the condition of the study, the snowball sampling 
technique had been used by writer to find out the participants from across 
different sectors of Lamaholot community in Makassar. 
 According to Dragan et al (2013: 161), this type of sampling is to estimate 
the characteristic of a network of ―hidden‖ populations (rare, difficult to identify). 
This sampling technique helped the writer to identify potential participants where 
the participants are hard to locate.  
C. Instrument of the Research 
The writer used interview and observation sheet. Sidney and Beatrice in 
Ritchie et al (2013: 138) describe the method of the interview as being 
'conversation with a purpose'. Furthermore for the interview, it contained nine 
questions. 
While in observation, Marshall and Rossman in Kawulich (2005: 2) define 
observation as "the systematic description of events, behaviours, and artefacts in 
the social setting chosen for study". The writer used participant observation to get 
a spontaneous picture of life and persons of the participants. Kothari (2004: 96) 
says, if the observer observes by making himself, more or less, a member of the 
group he is observing so that he can experience what the members of the group 
experience, the observation is called as the participant observation.  
The writer did the observation by herself; at the same time she recorded the 
conversation of participants in order to preserve the validity and the accuracy of 
information. 
D. Procedures of Data Collection 
The writer collected the data through two steps, interview and observation 
sheet.  
a. Observation: 
1) The writer planed the time to make an observation. 
2) The writer came to the participant‘s home and observes what 
participants do, listen to their conversation or what they speak in their 
home.  
3) The writer recorded the conversations of participants, so that the writer 
did not forget the information.  
b. Interview: 
1) The writer gave the direction before doing the interview. 
2) The writer interviewed the participants based on the questions, and 
then the writer recorded them. 
E. Technique of Data Analysis 
The data were analyzed using Holmes‘s theory (2001: 64) to identify 
language maintenance strategies of mother tongue. Then, the writer classified and 
analyzed the data to found out the strategies in maintaining Lamaholot mother 
tongue. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
CHAPTER IV 
FINDINGS AND DISCUSSION 
 In this chapter consists of two points, the research findings and discussion. 
The findings of the research includes a detailed explanation of the data collected 
through the instrument of the research, and the discussion deals with some 
argument and further interpratations. 
A. Findings 
In this section, the findings consist of four strategies after doing the research. 
They are: (1) regular social interaction between community members, (2) 
frequency of contact with the homeland, (3) resistance to mixed marriage and (4) 
institutional support. In addition, the participants were first generation who lived 
in Makassar from early eighties to early twenties. Their ages ranged from 36 to 56 
years. The data had been found by writer based on interview and observation. In 
understanding the data, the writer presented explanation, D is Datum and P is 
Participant. 
1. The strategies in maintaining Lamaholot mother tongue 
The data below based on what writer had been interviewed. 
a. Regular social interaction between community members 
According to Holmes (2001: 64) if families  from  a  minority  group  live  
near  each  other  and  see  each other frequently, their interactions will help to 
maintain the language. 
Tabel 1: Regular Social Interaction between Community Members 
NO. DATA EXTRACT 
1. D1.P2 Ada satu perkumpulan namanya Asmat (Aksi Social 
Masyarakat Adonara). Dari situ kami bisa bertemu dan 
berkomunikasi dengan bahasa daerah. Bahasa 
Lamaholot.  
(There was a group of Lamaholot named Asmat (Aksi Sosial 
Masyarakat Adonara). Through that group we could meet up 
and communicate in regional language. Lamaholot 
language). 
2. D2.P3 Saya berbahasa Lamaholot dengan keluarga saya. Selain 
itu, kalau saya bertemu dengan orang Lamaholot disini 
tentu kami menggunakan bahasa Lamaholot. 
(I speak Lamaholot language with my family. Moreover, if I 
meet Lamaholot people here of course we use Lamaholot 
language). 
3. D3.P5 Saya berbahasa Lamaholot dengan teman-teman di 
organda. 
(I speak Lamaholot language with my friends in regional 
organization ). 
4. D4.P7 Saya pake bahasa Lamaholot di rumah dan juga kalau 
saya ketemu dengan orang-orang dari kampung yang 
ada di Makassar. 
I use Lamaholot language at home and also if I meet people 
from the village in Makassar).  
5. D5.P8 Saya berbahasa Lamaholot dengan keluarga di rumah. 
(I speak Lamaholot language with family at home). 
6. D6.P9 Di Makassar kami punya tiga perkumpulan. Melalui 
perkumpulan ini kami menggunakan bahasa kami. 
(In Makassar we have three associations. Through these 
associations we use our language). 
7. D7.P10 Saya pake bahasa Lamaholot kalau saya di rumah. Saya 
juga pake bahasa Lamaholot dengan orang Lamaholot 
yang tinggal di Makassar sekarang. 
(I use Lamaholot language if I am at home. I also use 
Lamaholot language with Lamaholot people live in 
Makassar now). 
8. D8.P12 Saya sama teman-teman di kelompok arisan, kami pake 
bahasa Lamaholot. (D8) 
(Me and my friends in our gathering group, we use 
Lamaholot language). 
 
 
 
 
 
b. Frequency of contact with the homeland 
For emigrate individuals from a minority group, the degree and frequency of 
contact with the homeland can contribute to language maintenance (Holmes, 
2001: 64). 
Tabel 2: Frecuency of Contact with the Homeland 
NO. DATA EXTRACT 
1. D9.P1 Walaupun setahun sekali saya pulang ke 
kampung. Tapi, hampir setiap hari saya telfonan 
sama orang tua dan tentunya pake bahasa 
Lamaholot. 
(Although once in a year I go back to the village. 
But, almost every day I communicate with my 
parents through handphone and of course use 
Lamaholot language). 
2. D10.P3 Saya rutin berkomunikasi dengan orang tua di 
kampung melalui hp. Tiap liburan anak-anak 
sering pulang kampung, supaya mereka bisa 
kenal dan berbaur dengan orang Lamaholot. 
(I communicate with parents in the village through 
handphone frequently. In  every vacation the 
children often go to village, so they can know and 
socialize with Lamaholot people). 
3. D11.P5 Sebenarnya, di organda kami punya agenda tiap 
tahun untuk melakukan bakti sosial di kampung. 
(Actually, in our regional organization we have an 
agenda in every single year to do social service in 
the villag). 
4. D12.P6 Saya dan teman-teman FKPPM-BTT kami 
mengadakan sebuah pertunjukkan pentas seni 
budaya Lamaholot di sana. Kita melakukan 
kontak secara langsung dengan masyarakat. 
(Me and the members of FKPPM-BTT held the 
cultural art of Lamaholot performances there. We 
are in direct contact with the society). 
5. D13.P7 Saya dan keluarga biasanya pulang kampung 
merayakan lebaran idul fitri disana.  
(Me and my family usually go back to the village to 
celebrate Eid al-fitr there). 
6.  D14.P14 Saya sekeluarga biasanya merayakan natal di 
kampung. 
(Me and my family usually celebrate Christmas in 
the village). 
 
c. Resistance to mixed marriage 
Holmes (2001: 64) states that intermarriage  within  the  same  minority  
group  is  helpful  to  maintain  the native language. 
Tabel 3: Resistance to Mixed Marriage 
NO DATA EXTRACT 
1. D15.P4 Kalau menurut saya, caranya itu yah 
usahakan menikah dengan orang dari 
komunitas yang sama. Supaya mudah untuk 
saling memahami karena kita sama-sama 
orang Lamaholot. 
(In my opinion, the best way is get marriage with 
people from the same community. It is easy to 
understand each other because we are in the 
same language and also the same community). 
2. D16.P7 Anak saya menikah dengan orang Lamaholot. 
Saya senang. Itu artinya bahasa Lamaholot ini 
akan bertahan sampai anak-cucu. 
My son was married with Lamaholot people. I am 
pleased. It means that Lamaholot language will 
survive until the children and grandchildren). 
3. D17.P13 Lebih baik menikah dengan sesama orang 
Lamaholot saja. Lebih muda mempertahankan 
bahasa kita. 
(It is better to marry Lamaholot people. It is not 
quite difficult to maintain our language). 
 
d. Institutional support. 
Holmes (2001: 64) states that institutional support from domains  such as 
education, law, administration, religion and the media can make a difference 
between the success and failure of maintaining a minority group language.  
Tabel 4: Institutional support 
NO. DATA EXTRACT 
1. D18.P2 Adakan seminar pendidikan tentang penggunaan 
bahasa daerah atau penggunaan bahasa 
Lamaholot. Kemudian, Pemerintah setempat 
dalam hal ini pemerintah Flores Timur harus 
memasukan bahasa Lamaholot ini kedalam 
kurikulum lokal. 
(Conducting an educational seminar about the use of 
local language or the use of Lamaholot language. 
Then, the local government in this case the East 
Flores government must accomodate this Lamaholot 
language into the local curriculum). 
2. D19.P5 Perlu generasi muda harus mengadakan 
semacam literasi karya tulis yang menggunakan 
bahasa daerah. Kemudian, dari sector 
pendidikan misalnya SD atau SMP harus 
memasukan mata pelajaran bahasa daerah. 
(It is necessary which young generation have to 
conduct a kind of literary papers. Then, from the 
education sector such as elementary or junior high 
school must accomodate the subject of local 
language).  
3. D20.P9 Pemerintah ataupun institusi setempat harus 
mangambil langkah tepat dalam 
mempertahankan bahasa Lamaholot. 
(The government and local authorities must take the 
appropriate steps in maintaining Lamaholot 
language). 
4. D21.P11 Sekarang ini banyak sekali lembaga masyarakat 
yang bisa bantu kita untuk mempertahankan 
bahasa daerah. 
(Today there are many community institutions that 
can help us to maintain the local language). 
5. D22.P15 Menurut saya, pemerintah punya peran besar 
dalam aspek kehidupan masyarakat. Itu 
sebabnya, pemerintah harus dukung kita dalam 
mempertahankan bahasa daerah kita. 
(In my opinion, the government has a big role in all 
aspects of people life. That is why, the government 
should support us in maintaining our regional 
language).  
 
2. Words Uttered by Lamaholot Community 
 In this section presents some extracts of the conversation by Lamaholot 
people. The writer used participant observation to get a spontaneous picture of life 
and persons of the participants. Kothari (2004: 96) says, if the observer observes 
by making himself, more or less, a member of the group he is observing so that he 
can experience what the members of the group experience, the observation is 
called as the participant observation.  
The result of these extracts based on what writer had been observed, as 
follows: 
Tabel 5: Words Uttered by Lamaholot Community 
No. DATA EXTRACT 
1. D23 Selamat malam ina ama mio wahang kae. Puji syukur 
tie panjatkan kehadirat Tuhan dan Lewotana, 
sehingga tie wahang kae bisa pupu nawaket pi remma 
ni untuk merayakan syukuran wisuda anaket, ariket 
Maria Boy Duli Tokan, S.Pd 
(Good evening ladies and gentlemen. All praises to the 
Almighty God and Lewotana, so that tonight we can 
gathered here in order to celebrate the graduation 
ceremony of our child, sister, Maria Boy Duli Tokan, 
S.Pd) 
2. D24 Temma, goe nala wahh’a ko’o bapak Paskalis di. Tie 
beto lella hiko. Hula bapak a’e! Na gekka no tie hala 
di. 
(Man, I am uncomfortable with Mr. Paskalis. We were 
too late. Look at his expression! He does not smile to us).  
3. D25 Belum terlalu lancar om. Saya Masih belajar. Saya 
sudah bisa mengerti dan sebut beberapa saja kaya 
mo bua kae, mai gaku, jam pirh’a ni, kabar negenai, 
masih seputar itu om. 
(It is not too fluent uncle. I am still learning. I already 
understand and mention just a few words, such as have 
you eaten, where are you going, what time is this, how 
are you, only that uncle). 
4. D26 Abang, nakune kame ruakem Amsu lodekem dari 
Sukaria Isya gohuk.  
(Abang, I and Amsu start from Sukaria after praying 
Isya). 
 
B. Discussion 
In this section, the writer discusess the strategies used by Lamaholot 
community to maintain their mother tongue in Makassar based on Holmes‘s 
theory of language maintenance which is classified into some steps such us 
regular social interaction between community members, frequency of contact with 
the homeland, resistance to mixed marriage and institutional support. 
After analyzing the data, the writer found 26 data of language maintenace 
strategies of Lamaholot mother tongue through interview and observation. They 
were twelve data in regular social interaction between community members, six 
data in frequency of contact with the homeland, three data in resistance to mixed 
marriage and five data in institutional support. Furthermore, this chapter provides 
the description of language maintenance strategies by Lamaholot community in 
Makassar in accordence with Holmes (2001: 64) proposed strategies of language 
maintenance. 
1. Regular Social Interaction Between Community Members 
Based on the data, the writer found regular social interaction between 
community members. According to Holmes (2001: 64) if families  from  a  
minority  group  live  near  each  other  and  see  each other frequently, their 
interactions will help to maintain the language. Furthemore, based on the result of 
the interview in datum 1, 2, 3, 4, 5, 6, 7, 8, Lamaholot people used their language 
when they were at home with family and also when they met their community 
members. For instance in datum 1 and 9, Lamaholot community has their 
gathering group in Makassar. They divided into three groups, such as Gemohing 
Tite Hena (GTH), Adonara and Kerukunan Keluarga Ile Boleng (KKIB). Indeed, 
at that time Lamaholot people were very small. That was the reason they 
established the fisrt gathering group named Asmat (Aksi Sosial Masyarakat 
Adonara).  
The aimed of establishing this gathering group was to keep their 
relationship, as well as to ensured the existence of their vernacular heritage in the 
majority society. Through these groups they met each other regularly and using 
their own language. The instance in datum 2, 4, 5, 10, Lamaholot people used 
their own language at home with their family. They tend to use Lamaholot 
language at home due to the same community they lived with.  
Another instance based on what writer had been observed in datum 23, 24, 
25, 26, the conversations took place when Lamaholot people met together and 
they talked each other by using their language. Even though, the speaker in 
datum 23 mixed Lamaholot language and Bahasa due to the formal situation and 
also some of the audiences were bilingual. That was the reason he mixed the 
language for getting a better understanding each other. In addition, in datum 25 
the speaker tend to used Bahasa, because he was a second generation who lived 
and grew up in the majority societies. However, he has a willingness to learn and 
maintain his mother tongue. 
2. Frequency of Contact with the Homeland 
Based on the data, the writer found frequency of contact with the homeland. 
Holmes (2001: 64) states that for emigrate individuals from a minority group, the 
degree and frequency of contact with the homeland can contribute to language 
maintenance. Based on the result of the interview in datum 9, 10, 11, 12, 13, 14, 
Lamaholot people still contact with the homeland frequently, even though they 
lived in other region. The way they contact with the homeland are spending their 
holiday with family in the village, communicate with parents through handphone 
frequently and also holding a positive activity.  
For example in datum 10, the participant communicates with his parents 
through handphone frequently. In addition, his children always spent their 
vacation in the village in order to know and socialize with Lamaholot people 
there. Another example in datum 11 and 12, they contact with the homeland by 
doing social service and holding the cultural art of Lamaholot performences in the 
village. Actually, it gave a great contributes to maintain their indentity. Because 
they were in direct contact with the society. Based on the explanation above, it 
can be concluded that when the language is considered as an important symbol of 
minority group‘s identity, the language is likely to be maintained longer, and the 
strategy was frequency contact with the homeland. 
3. Resistance to Mixed Marriage 
 Based on the data, the writer found resistance to mixed marriage, such as in 
datum 15, 16, 17. According to Holmes (2001: 64) intermarriage  within  the  
same  minority  group  is  helpful  to  maintain  the native language. Getting 
marriage to a majority group is the quickest way of ensuring local language 
become shift to the majority language for the children.  
 The data above showed that getting marriage with the same community is a 
way to maintain the existance of their mother tongue. For example in datum 15, 
she wanted to found people who has the same culture, belief and behavior that she 
will get marriage with. So that, it was not difficult to understand each other. 
However, she wanted to keep her mother tongue become exist for the future 
generation. 
 The statement on the result of the interview above was supported by Thibaut 
et al in Klerk (2001:3) state that early research on marriage partners shows that 
people tend to choose those who are similar to themselves in cultural background, 
attractiveness and economic status. In choosing not to do so, partners need 
strength of commitment, and a conscious readiness to resist social pressures. 
Several things will have to be negotiated, and language is a prime among them.  
4. Institutional Support 
 Based on the data, the writer found institutional support, such as in datum 18, 
19, 20, 21, 22. Holmes (2001: 64) states taht institutional support from domains  
such as education, law, administration, religion and the media can make a 
difference between the success and failure of maintaining a minority group 
language. Based on the result of the interview in datum 18 and 19, Lamaholot 
people suggested the institution to conduct an educational seminar about the use 
of local language or the use of Lamaholot language. Moreover, hold the 
discussions about Lamaholot language at campus or in group of organizations. 
Then, the local government in this case the East Flores government must 
accomodate this Lamaholot language into the local curriculum as a language 
which is our identity. 
 It was also supported by Fang (2017: 3) divides some kinds of institutional 
support for maintaining a minority language, as follows:  
1. The use of the minority language in education, e.g. bilingual education 
programs, using or teaching the minority language in school. 
2. Support by the law and administration, e.g. the right to use the language in 
court, the House of Assembly, in dealing with government officials, etc. 
3. The use of the language in places of worship, e.g. TV programs, radio 
programs, newspapers, and magazines. 
 Based on the explanation above, it can be concluded that all the institutions 
also play an important role in maintaining a language as a cultural heritage. 
Institutional support generally makes the difference between success and failure in 
maintaining a minority group language. Education, law and administration, 
religion and the media are crucial domains from this point of view.  The minority 
group which can mobilize these institutions to support language maintenance has 
some chance of succeeding. When the government of a country is committed to 
maintain and revive a language, it is possible to legislate for its use in all these 
domains. 
 
 
 
 
 
 
 
 
CHAPTER V 
CONCLUSION AND SUGGESTION 
This chapter presents the conclusion and suggestion based on the findings and 
the discussions of data analysis. The contents of this chapter are explained in the 
following. 
A. Conclusion 
Language maintenance is the effort made by the language users prefer to 
continue the use of their mother tongue, despite on the existing of second 
language are included in a community. Based on the findings and the discussions 
in the previous chapter, the writer concludes that Lamaholot people still used their 
language in their activities. They have strategies to maintain their language 
becomes exist longer. The strategies in maintaining the language, as follows:  
1. Regular Social Interaction Between Community Members 
Based on the data in the previous chapter, Lamaholot people takes a 
commitment in language maintenance. Due to the lack of number of Lamaholot 
people who lived in the majority society which Makassarese. Hence, when family 
from a minority group live near each other and see each other frequently, this 
helps them to maintain their language.  
2. Frequency of Contact with the Homeland 
  Based on the data in the previous chapter,  Lamaholot people who 
immigrate, frequency of contact with the homeland is a strategy which may 
contribute to language maintenance. In maintaining the existence of their language 
in the majority society, they always communicate with their parents through hand 
phone and also go back to the village in a certain time. It can be concluded that 
when the language is considered as an important symbol of minority group‘s 
identity, the language is likely to be maintained longer. 
3. Resistance to Mixed Marriage 
Based on datum 15, 16, 17, getting marriage with the same community is a 
helpful way to maintain their mother tongue become exist for future generations. 
Thibaut et al in Klerk (2001: 3) state that early research on marriage partners 
shows that people tend to choose those who are similar to themselves in cultural 
background, attractiveness and economic status. In choosing not to do so, partners 
need strength of commitment, and a conscious readiness to resist social pressures. 
Several things will have to be negotiated, and language is a prime among them.  
4. Institutional Support 
Based on the data in the previous chapter, the institutional support also plays 
an important role in maintaining language. The support was in the term of 
education, law and administration, religion and the media are crucial domains 
from this point of view. The country should encourage and help all minority 
nationalities to study and develop their own languages.  
B. Suggestion 
From findings and discussions of this study, the writer proposes some 
suggestions, as follows: 
1. Lamaholot people who live in Makassar must be active in maintaining the 
existence of the language.  
2. For student association of Lamaholot must be active in assisting the 
maintenance of Lamaholot language. Creating more activities which have a 
positive value in maintaining Lamaholot language, such as conducting an 
educational seminar about the use of Lamaholot language frequently. 
3. For the next writer, it is better to research a language shift of the other 
participants. So that, it can be compared and make the research and the data 
much better. 
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Appendic 1: Observation‘s Transcription 
Extract 1: At Ratuh Gurih Seafood Market and Resto (D23) 
A speech by the organizational advisory of FKPPM-BTT 
Speaker : Selamat malam ina ama mio wahang kae. Puji syukur tie 
panjatkan kehadirat Tuhan dan Lewotana, sehingga tie wahang kae 
bisa pupu nawaket pi remma ni untuk merayakan syukuran wisuda 
anaket, ariket Maria Boy Duli Tokan, S.Pd yang baru saja 
dikukuhkan tadi pagi sebagai seorang Sarjana Pendidikan di 
Universitas Bosowa 45. Kesuksesan yang ananda raih ni bukanlah 
akhir dari perjuangan nae, Melainkan ni adalah awal dari 
perjuangan yang sesungguhnya untuk na hadapi dunia di masa 
mendatang. Sekali lagi selamat buat ina atas gelar yang moe raih. 
Mungkin ni saja yang dapat go sampaikan, terimakasih dan selamat 
malam. 
 (Good evening ladies and gentlemen. All praises to the Almighty 
God and Lewotana, so that tonight we can gathered here in order 
to celebrate the graduation ceremony of our child, sister, Maria 
Boy Duli Tokan, S.Pd who had legitimated this morning as a 
Bachelor of Education at Bosowa University 45. The success which 
she achieved today is not the end of the struggle, but this is the 
beginning of a real struggle to face the world in the future. Once 
again, congratulation for the title she achieved. I think this is all 
from me, thank you and good evening). 
 
 
 
 
 
Extract 2: At Ratuh Gurih Seafood Market and Resto (D24) 
Speaker 1 : Temma, goe nala wahh‘a ko‘o bapak Paskalis di. Tie beto lella 
hiko. Hula bapak a‘e! Na gekka no tie hala di. 
 (Man, I am uncomfortable with Mr. Paskalis. We were too late. 
Look at his expression! He does not smile to us.  
Speaker 2 : Mel‘a temma. Olune. 
 (It is okay man. Take it easy). 
Speaker 1 : Ina Boy di mari hala ke kalo Gubernur h‘a di noon.  
 (Ina Boy did not tell us if there was a wife of the Governor).  
Speaker 2 : Ehe go di ali mae na. 
 (I think so). 
Speaker 1 : Nake essi mu ruaket to‘o bapak pekodhat e. 
 (Later, please accompany me to talk to him). 
Speaker 2 : Ehe temma. 
 (Ok man). 
 
Extract 3: At Home (D25) 
Speaker 1 : Nama kamu Rasyid Keneng? 
 (Your name is Rasyid Keneng?) 
Speaker 2 : Iya saya Rasyid om. 
 (Yes I am uncle) 
Speaker 1 : Sampai sekarang sudah pernah pulang ke Boleng? 
 (Have you gone to Boleng until now?) 
Speaker 2 : Iya sudah. Liburan waktu lalu saya ke Boleng. 
 (Yes I have. Last vacation I went to Boleng). 
Speaker 1 : Bagus. Akhirnya, sudah lihat kampung bapak kan. Supaya kamu 
tahu dengan jelas bahwa kampung bapak ternyata seperti ini. 
 (Good. Finally, you have seen your father‟s hometown. So that, you 
know clearly that your father's hometown like this).  
 
Speaker 1 : Sekarang sudah bisa bicara pake bahasa Lamaholot? 
 (Can you speak Lamaholot language now?) 
Speaker 2 : Belum terlalu lancar om. Saya Masih belajar. Saya sudah bisa 
mengerti dan sebut beberapa saja kaya mo bua kae, mai gaku, jam 
pirh‘a ni, kabar negenai, masih seputar itu om. 
 (It is not too fluent uncle. I am still learning. I already understand 
and mention just a few words, such as have you eaten, where are 
you going, what time is this, how are you, only that uncle). 
Speaker 1 : Tidak masalah. Pelan-pelan saja. Anak om yang pertama dan 
ketiga mereka bisa berbahasa Lamaholot. Mereka sering ke Boleng. 
 (It is okay. Take it slowly. My first and third son can speak 
Lamaholot language, because they always go to Boleng). 
 
Extract 4: At Senior’s Boarding House (D26) 
Speaker 1  : Abang, nakune kame ruakem Amsu lodekem dari Sukaria Isya 
gohuk.  
 (Abang, I and Amsu start from Sukaria after praying Isya). 
Speaker 2 : Ehe abang. 
  (That is right abang). 
Speaker 3 : Puke aku ti mio lella hiko? 
  (But, why did you take too much time to arrive? 
Speaker 1  : Go balike jemput arik ki le abang. Motorem di tou hena ke antar 
k‘a tou-tou pe bang. 
 (I returned to pick up my little sister, because we only have one 
motorcycle, so I have to escort them one by one). 
Speaker 2  : Go kiawe hia halaman ae bang, biar kame telokem gere ma‘a 
mu‘a pe. 
 (I was waiting in front of the yard, so we could come in together). 
Speaker 3 : Mae na ge ama.  
  (Oh, I see). 
 
Appendic II: Interview Guide 
 
1. Berapa umur anda ketika pertama kali tiba di Makassar? 
2. Kapan dan bagaimana anda tiba di Makassar?  
3. Dimana anda berbahasa Lamaholot? Dengan siapa? 
4. Bahasa apa yang anda gunakan untuk berkomunikasi dalam rumah? 
5. Apakah ada aturan di rumah anda yang harus dipatuhi sehubungan dengan 
penggunaan sebuah bahasa? 
6. Menurut persepsi anda, apakah bahasa Lamaholot ini penting sebagai 
identitas budaya anda? 
7. Seberapa penting bagi anda bahasa Lamaholot dipertahankan untuk generasi 
selanjutnya? 
8. Apakah anda atau keluarga anda secara aktif berupaya dalam 
mempertahankan bahasa Lamaholot? 
9. Langkah-langkah apa saja yang harus anda tempuh untuk mempertahankan 
eksistensi bahasa Lamaholot? 
 
 
 
 
 
Appendic III: Documentation 
 
 
The writer interviewed the participant 
 
Visiting Lamaholot Community in Makassar 
 
 The gathering of Lamaholot community in Makassar 
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